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Abstract: 
 

in an effortThis research aims to examine the differences in the structures of verbs in the Quranic readings ,   
to understand the structure of the verb, in terms of abstraction and increase, and how this type of words is  
generated; to understand the engineering of the Arabic word in terms of the nature of the structure of the  

Mahdawi (d-Hidayah) by Imam al-elements that form it, through examples selected from the book (Sharh al  .
440 AH .(  
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Introduction  

Mahdawi (d. 440 AH) represents a broad text-Hidayah) by Imam Al-There is no doubt that the book (Sharh Al  
particular; because this book possesses valuablefor linguistic studies in general, and morphological studies in   

texts that enrich and saturate the study with many examples, and this is what made the researcher undertake to  
in -delve into studying the texts of this book, according to the rules of Arabic morphology, so the choice fell   

on the structures of verbs, and their morphological direction; to understand the structure of the -this research   
Arabic word and the nature of its parts, so the research came in three axes, the researcher dealt with the study  
of the simple triliteral verb and the chapters of its present tense, in the first and second axis came in the  
difference in the structure of verbs augmented with a letter, and the third axis is what more than one letter was  
added to its original letters, and this requires the researcher to contemplate and scrutinize the Quranic readings  

Hidayah)-in the book (Sharh Al .  
- The first requirement: The difference in the structures of verbs between the triliteral verb forms other than the  

augmented and its present tense forms  .  

 The difference in structure between the verb (say) and the verb (sa .  
God Almighty said: {Or you should have a house of gold or you should ascend into the heaven. And we will  
never believe in your ascension until you bring down to us a book.} We recite it . Say, “Exalted is my Lord  !

Isra’: 93)-Al( Am I anything but a human messenger?”  
Mahdawi said: Whoever reads (said) then it is a report from the Prophet, may God bless him and his family-Al  

 . (i  ) and grant them peace, and whoever reads (say) then it is on the command 
Ibn Amer and Ibn Kathir read: “He said”.  

. (ii  ) The rest read (say) without an alif 
The reading of {qul} is in the form of (ful), an imperative verb from the verb (qāla, yaqūlā), and its root is 
(yaqūl) with a damma on the waw. The waw was deleted due to the meeting of two quiescent letters, and its 

 As  .  (iii  )  vowel was transferred to the letter before it, then the hamza was deleted due to the lack of need for it
for the reading of {qāla}, it is in the form of (fa`ala). A past tense verb, from the verb (). Its root is () and the  
  So, is every word that the tongue . (iv  ) waw was changed to an alif because of the openness of what preceded it
says, and it is speech in order. It was said that is about good and evil, and is in evil in particular. The Arabs say 
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  What is meant by the Almighty’s saying: { Say Glory be to Him  .  (v  )  about a man () if he has a fluent tongue
My Lord } meaning it is a description of the state of the Messenger, may God bless him and his family, and  
that he is a human being and it is not within the power of humans to do things that are not within Their energy  
 .The two readings have the same meaning, and {Say } indicates an order and {said} indicates news . (vi ) 

 The difference in the structure of the verb () between the fatha and kasra of the letter “nun.”  
despairs of the mercy of God? Their Lord ! There is none but thoseGod Almighty said: {He said: And who  

astray .  
                                               )Hijr: 56-Al (  

Mahdawi said: “(Yaqantu) and (Yaqnitu) are two languages. It is said (Qanita yaqantu and Qanat yaqantu)-Al  .
-Whoever reads (Yaqantu) with a kasra on the noon, I make it sounder because they agreed that (Qanatu) {Ash

hura: 28} is with a fatha on the noon. As for whoever reads (Yaqantu), it is possible that he combined the twoS  
languages, so he read the past tense ( Qanat yaqantu), and the future tense according to the language (Qanat  
 . (vii  ) (yaqantu 

Yazidi read “Yaqnitu” with a kasra on the “nun-A’mash, and Al-Kisa’i, Ya’qub, Al-Abu Amr, Al ”.  
 . (viii  ) The rest read {yaqnatu} with the opening of the letter noon 
Reading { } with the opening of the letter “nun”, on the pattern of () from (َ,) from (), and it was said that it is  
. (ix  ) the common language of the people of Najd, and it means (despair) 
As for the reading with { } with a kasra on the noon, it is from () with a fatha on the noon () with a kasra on  
the noon, like (), and it was said that it is the language of Asad and the people of Hijaz. The opening of the  
  They are two  .  (x  )  ()  past and future tenses is not permissible unless it contains a throat letter such as () and
. (xi  ) languages that have intermingled, and that is () in one language and () in another language 
There is a third language (Yaqnut) with a damma on the letter “nun” and it is the language of Tamim, and it  
  and (Qanat) with the opening of the letter “nun” indicates despair of  ,  (xii  )  .was narrated as an anomaly
  And what is meant  .  (xiii )  something, and Qanatah means he despaired of it, and despair is the loss of goodness
by the Almighty’s saying: {And whoever despairs of the mercy of his Lord} is that whoever despairs of the  
mercy of Allah Almighty except those who have abandoned hope in Allah Almighty and have strayed from  
. (xiv  ) the path of righteousness 
Dr. Ibrahim Anis believes that: (The only verb that surprised the later linguists in the verbs of the Qur’an is 
(qanat yaqnat), because it was mentioned in the Qur’an with an open ‘ayn in the past and present tenses, and 
it does not contain any throat letter, and there is no doubt that this verb in this form belongs to the Quraish  
dialect , although the dictionaries mentioned other ways, and there is no doubt that one of them is the one that  
. (xv  ) (belongs to the Quraish dialect 

 
- The second requirement: The difference in structures between verbs augmented by a letter .  
 
The difference in structure between (tus’a’ir) and (tus’a’ir) .  
 
God Almighty said: {And do not turn your cheek [in contempt] toward people and do not walk through the earth  

exultantly. Indeed ,  
      Allah does not love anyone who is arrogant and boastful.                (Luqman: 18)  

Mahdawi said: {Tus’ir} and {Tus’a’ir} are the same. The meaning of {Do not turn your cheek away from-Al  
people} is do not show your face or act arrogantly towards them. (Sa’ar) is a disease in camels that affects their 
. (xvi  ) head and face 
Asim, Ibn Kathir, and Ibn Amir read {tus’ayr} without a doubled alif .  
 . (xvii  ) The rest read {tusā’ir} with a light alif 
The reading of {tusaa'ir} is in the form of (tufa'il) and it is the present tense of the verb (sa'ar) augmented by  
  As for the reading of  .  (xviii  )  one letter, which is doubling the letter 'ayn. The meaning is to tilt the cheek
{tusaa'ir}, it is in the form of (tufa'il) and it is the present tense of the verb (sa'ar) augmented by an alif, and  

  They are two languages: {tusaa'ir} is . (xix  ) the meaning is to turn away from people in contempt and arrogance
  . (xx  ) the language of Banu Tamim, and {tusaa'ir} is the language of the people of Hijaz, like (da'afa' and da'fa)
  The difference in meaning between the word with a  .  (xxi  )  It is said (sa'ara and sa'arra) derived from (sa'ar)
doubled ‘ayn and the word with a preposition is that (tus’ayr) is for exaggeration and multiplication, (tufā’il)  
  And (sa’r) is the inclination of the cheek . (xxii ) indicates that the doer showed that its origin is obtained by him
  So what is meant by . (xxiii  ) in particular, and sa’arra and sa’arra khedh, meaning he inclined it out of arrogance
the Almighty’s saying: {And do not turn your cheek away} is that this is said to the arrogant, do not be arrogant  ,

  so  ,  (xxiv )  so you expose your face and incline your cheek to people in contempt and haughtiness towards them
 .However, (tus’ayr) has a meaning of exaggeration . (xxv  ) the meaning between the two readings is close 

 
- The third requirement: The difference in the structures of the triliteral verb augmented by two letters and  

three  .  
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 The difference in the structure of the verb () between stressing the letter taa and stressing it.  

 
God Almighty said: {But they were not able to show it , nor were they able to conceal it .} To Him { A tunnel  

) . {Kahf: 9-Al  (  
Mahdawi said: “The original in both readings is (ista’ataw), so whoever stresses the ta’ has assimilated the-Al  

fetched, because it combines two quiescent letters, and they are two-ta’ into the ta’, and in this reading it is far  
letters of safety, and this is rarely used.” It only comes in the necessity of poetry. Whoever lightens the letter  

 ta” due to the dislike of two similarxxvi “  ta” has deleted the letter “ta” because it is of the same type as the letter“
letters coming together  .  

      Hamza alone read {istā'awu} with emphasis on the ta .'  
 . (xxvii  ) 'The rest read {istā'u} with a light ta 

Reading with {istā’u} with a light ta’, a past tense verb from the present tense verb ( yāstī’ ). The root of    )
istā’a ) is (istā’a) from the root (istaf’ala). The ta’ was deleted for the sake of lightening because assimilation 
was difficult, so it became ( istā’a ) with a kasra over the hamza. The hamza was opened and cut off, as an  

 Sibawayh ( d . 180 AH) said: “They said ( yasti’ ) when it was frequent, because they disliked  .  (xxviii  )  exception
moving the seen, and this was more appropriate since it was redundant. They found the ta’ with the ta’ heavy  
in ( yasti’ ), and they disliked merging the ta’ with the ta’ so that the seen would be moved, and it is never  
moved, so they deleted the ta’. And whoever said ( yasti’ ) only added the seen to ata’a yati’, and made it a 

  meaning that (atawa’a yuta’u itiwa’a , so he is  ,  (xxix  )  ”substitute for the sukoon of the position of the ‘ayn
muta’i’un and muta’u’un, so when the movement of the “waw” was transferred to the “ta’”, it was changed  
with the fatha to an “alif” and with the kasra to a ya’, so it became: ata’a yati’i itiwa’a, so he is muta’i’ and  
 . (xxx  ) ”muta’a, then the “seen” was substituted for the movement of the aforementioned “waw 
  It was also read { sā'tā'u } by  .  (xxxi  )  It was said that ( istā'a ) is a language of the Arabs, meaning (istā'a)
  ,As for the reading {istā'a'u} with a shaddah on the ta', it is a past tense verb . (xxxii  ) replacing the sin with a sad
 So ability is the capacity , which is the ability  . (xxxiii  )  'and its root is (istā'a), as the ta' was assimilated into the ta
to do something, and ability is specific to humans, while capacity is general, so a camel is said to be able to  
  What is meant by the Almighty's saying: {And they were not  .  (xxxiv )  carry its load, and it is not said to be able

Naqba } means that they were able to climb and rise above the mound that was a barrier-able to } To Him {An  
  It seems that the reading {istā’u} is more eloquent, as the  .  (xxxv  )  between them and the people below them
. (xxxvi  ) reading {istā’u} implies distance and dislike, because it combines two quiescent letters 
Conclusion :  

 
1- Mahdawi’s (d. 440 AH) grammatical instructions were based on consistent-It was noted that all of Al  

grammatical rules, and were not based on rare or deviant opinions .  
2- Hidayah, followed by the plural structures-the forefront in the book Sharh AlThe verb structures were at   ,

followed by the derivatives and sources structures  .  
3- Mahdawi’s (d. 440 AH) style in morphological guidance is characterized by deliberation and-Anmar Al  

deliberation in issuing rulings and dealing with linguistic and morphological issues, as he does not limit the  
issue to what he has of knowledge, but rather makes the issue subject to evidence .  

  
4- readings leads to a difference in itsThe difference in the structure of the word and its spelling in the Quranic   

pronunciation, and thus leads to a diversity in understanding and meaning, which leads to clarity of meaning .  
 
5- The triliteral verb forms are not subject to a fixed measure, due to the diversity of dialects.  
 
6- The diversity of dialects does not lead to a difference in meaning, but rather to understanding and confirming  

the meaning .  
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xvii)   ,See: Al-Kamil fi al-Qira’at al-‘Ashr: 617, Ibrha’ al-Ma’ani min Harz al-Amani: 4/85, Tahbir al-Taysir: 508  (

Nafi’: 993-Ghayth al .  
xviii)   See: The Meanings of the Qur’an (by Al-Nahhas): 5/287-288, The Structures of the Augmented Verb and  (
Its Morphological Meaning (Research): 111 .  

xix)  .See: Al-Jami’ li Ahkam al-Quran: 16/480, Al-Mawdah: 1015, Ma’ani al-Quran (by al-Farra’): 2/328 ( 
xx) See: Al-Kashf ‘an Wujooh al-Qira’at al-Sab’: 2/188, Kanz al-Ma’ani: 2/529, Lahajat al-Arab fi al-Qur’an al-  (

arim : 139K .  
xxi)  .See: Al-Tahrir wal-Tanwir: 21/166 ( 
xxii) See: The Meanings of the Qur’an (by Al-Zajjaj): 4/198, Explanation of Shafiyyah by Ibn Al-Hajib (Al-  (

adhi): 1/99R .  
xxiii) .See: Al-Sahah (Sa’r): 2/712, Lisan Al-Arab (Sa’r): 4/456 ( 
( xxiv) .See: Al-Bahr Al-Muheet: 8/416, Al-Tahrir wal-Tanwir: 21/166  
xxv)  .See: Al-Muharrir Al-Wajeez: 7/51-53 ( 
xxvi)  .Explanation of Al-Hidayah: 404 ( 
( xxvii)  :See: The Meanings of the Qur’an (by Qatrib): 862, A Summary of the Unusual Readings: 85, Al-Kashshaf  

615 ,Bashar: 2/227-Jazari): 271, Ithaaf Fadala Al-Nashr (by Ibn Al-Masir: 5/193, Sharh Taybat Al-Zad Al .  
xxviii)   ,See: Explanation of Stopping and Starting: 1/151-201, Uncovering the Faces of the Seven Readings: 2/81  (

380-Hajib (may God be pleased with him): 2/379-Explanation of Shafiyyah of Ibn al .  
xxix)  .The book: 4/483 ( 
xxx)  .Building paving: 393-398 ( 
xxxi)  .See: Al-Kashshaf: 2/748, Dictionary of Readings: 5/311 ( 
xxxii)  .See: The Meanings of the Qur’an (by Al-Akhfash): 2/80 ( 
xxxiii)   :See: The Meanings of the Qur’an (by Al-Zajjaj): 3/312, The Disclosure of the Faces of the Seven Readings  (

2/81 ,Mawdah: 804-Al .  
( xxxiv)  .See: Lisan al-Arab (volition): 8/242 
xxxv)  .See: The Meanings of the Qur’an (by Al-Nahhas): 4/295, Jami’ Al-Bayan: 15/410-413 ( 
xxxvi) .See: Al-Kashf ‘an Awwab al-Qira’at al-Sab’: 2/81 ( 


